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built suddenly to contract, but an organic growth
whose roots stretch deep down into the past. It is
not here to-day and gone to-morrow. It lives on with
a life of its own, though individuals may swiftly come
and swiftly go. Hence the individuals who go to make
a State cannot be considered fairly in isolation from
that State ; herein lies the fallacy of the contract
theory. Still more fallacious and still more infuriating
to Burke is the concept of natural right. For this
concept postulates the existence of disparate persons
each with a little bundle of inalienable rights attached
indissolubly to their necks. That, he argues, is what
the revolutionary teaching of Rousseau really brings
us to, and that is such nonsense as the merest child
could overthrow. The masterpiece of Rousseau's
which helped to set a world on fire is to Burke's * chaff
and rags and paltry blurred shreds of paper about
the rights of man J. Once allow community to be split
up into fragments and all efforts to rebuild it on an
individualist foundation must fail. There is no differ-
ence for Burke between a doctrine of individual rights
and a doctrine of wildest anarchy.
To construct our social theory Burke would have
us inspect the scheme of things entire. There we find
three permanent entities—God, Nature, and Society—
and from this he deduces that Society is a natural
growth with divine sanction ; any effort to overthrow it
or to tamper with it is gross atheism as well as gross
folly. One generation does not leave off suddenly
and another as suddenly begin, but such breaches are
what revolutions attempt to achieve and nations, in
so attempting, are bound to achieve disaster. Societies
spring up naturally, and it is the first duty of a states-
man to respect a natural growth. Hence, if property is
seen to be a constant feature of human societies, attacks

